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764 AL-MUTALAMMIS — MU’TAMAR

Tabakat fuhil al-shu‘ara®, Cairo n.d., 131-2). Hfs
orks, some fragments of which are cited in a cop-
sierable number of sources, were none the less/of
inferest at an ecarly date to the most reputgble
phllologists, notably al-Asma‘i, Aba ‘Ubayda, Ibh al-
Kali and ibn al-Sikkit. They were collected/in a
Diwkn that K. Vollers published and translatefl into
Germyan in 1903 in Leipzig (a more recent editipn was
publidhed by Hasan Kamil al-Sayrafi, / Cairo
1390/N970). Modern historians of Arabic literature,
when they come to cite this poet, devote on}y a brief
notice td him, for he is outshone by his neph¢w, whose
renown \is certainly much greater. In ghe of his
poems, Re calls for revenge for the latfer’s death
(metre kamil, rhyme -di) and naturally attatks “Amr b.
Hind, the }ffair of the sahifa having inspired him to a
great extend in his work. He is credited yith a certain
number of oyiginal ma‘ani [see MANA. ]| and prover-
bial sayings derived from his verses, inf¢luding a hidja’
[g.2.] of “AmN (metre tawil, rhyme - provoked by
accusations relating to his belonging/to the Dubay‘a
or Yaghkur (hiss\mother’s tribe). R. Blachere (HLA, ii,
295-6) describes\him as a ‘‘tribal pogt’’ and judges the
form of his compositions as ‘‘not fjvery mannered’’.
The fact is that, for example, the language of a poem
which has attractdd the attention/ of the anthologists
(metre fawil, rhymg -si) is relativtly simple; however,
another siniyya (metre basit, rhyne -i/asi) replying to
a supposed prohibitipn on his geturning to ‘Irak and
“‘devouring the corn\’ of the land, decreed by ‘Amr
b. Hind, presents variants and/inspires such divergent
interpretations that one has the impression that the
transmitters and commgntatgrs did not understand it.
Probably a tribal, hence\Bedouin, poet who, however,
describes a male camel 3s A say‘ariyya, term reserved
for female camels (metre Ywil, rhyme -mi) and earns
the taunts of his fellows who say of him instanwaka ’I-
djamal ‘‘He made the male\camel into a female’’, but
it is true that the verse An question is also attributed
to al-Musayyab b. ‘Algs (e.&., in LA, root $--r).
Bibliography: THe richest source is the Aghani

(xxi, 185-8, 198-205; Beirput ed., xxiii, 524-72),
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Cheikho (Shu‘ara’ jal- Nasraniyya, 330-49, with a list
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MU‘TAMAD KHAN, MubHAMMALR SHARIF,
Kuwapjy Taki (?-1049/?-1639), Mughdl Indian
commander and imperial historian.

He was born into an obscure family in Pdrsia, but
coming to India, he attained high honour} in the
reigng/of Djahangir and Shah Djahan. He recdived in
the third year of Djahangir a military command and
the title of Mu‘tamad Khan. Subsequently, he Joined
prirfce Shah Djahan in his campaign in the Deccan as
a bpkhshi (paymaster). On his return to court, in\ the
17th year of Djahangir’s reign (1031/1622), he \was
entrusted with the duty of writing the Emperdr’s
hemoirs. He attained a higher rank in the service\of
Shah Djahan and was appointed mir bakhshi (adjutant-

e s

eral) in the 10th year of the new reign. He died ;

1049 He is the author of a history calle il
nama-yi dngiri, in three volumes: 1. the b tory of
Akbar’s ancestors; 2. Akbar’s reign (numefous mss.),

3. the reign o
Indica, Calcutta 1
Bibliography:
i Djahangiri, 352; JRAZN.S., iii, 459; Elliot anq
Dowson, History ofAndia, ViN400; Ibn Hasan, 7,
central structure of the Mughal re, repr. Karachj
1967, index"s.v.; M. Athar AlLi,Lke apparatys of
empire, Delhi 1985, index at p. 355 i Khwaja

~ Storey, i, 557, 560-2, 564-5, 1316.
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(M. HipaYeEr Hosai

MU’TAMAR (A.), conference or congress. I
the modern Islamic context, the term refers to the
convening of Muslims from throughout the world ip
order to deliberate over common concerns. In the
course of the 20th century, Muslim conferences
emerged as the organised, modern expression of the
deeper sentiment of Muslim solidarity.

The idea of convening Muslims in conferences first
gained currency in the late 19th century. The advent
of easy and regular steamer transport accelerated the
exchange of ideas among widely separated Muslims
and made feasible the periodic assembling o,f
representatives. The idea also appealed to Muslim
reformists, who sought a forum to promote and sanc-
tion the internal reform of Islam. Such an assembly,
they believed, would strengthen the ability of
Muslims to resist the encroachments of Western im-
perialism.

A number of émigré intellectuals in Cairo first
popularised the idea in the Muslim world. In 1900,
one of them, the Syrian ‘Abd al-Rahman al-Kawikibi
[g.v.], published an influential tract entitled Umm al-
Kura, which purported to be the secret protocol of a
Muslim congress convened in Mecca during the
pilgrimage of 1316/1899. The imaginary conference
culminated in a call for a restored Arab caliphate, an
idea then in vogue in reformist circles. Support for
such a conference also became a staple of the reformist
Journal al-Manar, published in Cairo by Rashid Rida
[¢.2.]. The Crimean Tatar reformist Isma‘il Gasprali
(Gasprinski) [see GasPRALI] made the very first con-
crete initiative in Cairo, where he unsuccessfully
worked to convene a ‘‘general’’ Muslim congress in
1907-8.

Al-Kawakibi’s book, Rida’s appeals, and
Gasprali’s initiative all excited the suspicion of Ot-
toman authorities. In Istanbul it was believed that a
well-attended Muslim conference would fatally under-
mine the religious authority claimed by the Ottoman
sultan-caliph. In particular, the Ottomans feared the
possible transformation of any such conference into an
electoral college for choosing an Arab caliph. Stead-
fast Ottoman opposition thwarted all of the early in-
itiatives of the reformers.

In the void created by the final dismemberment of
the Ottoman Empire, a number of Muslim leaders
and activists moved to convene general Muslim con-
ferences. In each instance, they sought to mark thcgr
causes or their ambitions with the stamp of Islamic
consensus. In 1919, Mustafa Kemal [Atatirk] con-
vened a Muslim conference in Anatolia in order t0
mobilise foreign Muslim support for his military cam-
paigns. During the pilgrimage season of 1342/1924,
King Husayn b. Ali of the Hidjaz summoned 2
P P 3y ort his

pilgrimage conference’’ in Mecca to suppo
claim to the caliphate — a manceuvre which fa_xledblo
stall the relentless advance of ‘Abd al-‘Aziz Ibn
Sa‘id. Following Ibn Sa‘Gd’s occupation of Mecca,




MU’TAMAR — aL-MUTAMID ‘ALA 'LLAH

765

onvened his own “‘world’’ conference during the
hf' <o age season of 1344/1926. The leading clerics of

'lgn:;r in Cairo convened a “‘caliphate congress’’ in
a‘l'{\f) in 1926, to consider the effects of the Turkish
(g{;]rnion of the caliphate two years earlier. The con-
?“r((?nc(' was supported by King Fu’ad [g.2.], who

dly coveted the title of caliph, but no decision
reputedly o I = -
isued from the gathtrm_g. n 1931, Amin al-Husayni
. v, in Suppl.], Mufti of Jerusalem, convened a
[q eneral”’ conference of Muslims in Jerusalem, to
chciure foreign Muslim support for th.c Arab struggle
against the British .Manc'ia'te and Zionism. And in
1935, the pan-lslamxc activist Shakib Arslan conven-
ed a conference of Europe’s Mus!ims at Geneva in
order to carry the protest against imperialism to the
heart of Europe. Each of these conferences resolved to
create a permanent organisation and to convene addi-
tional conferences. But all such efforts were foiled by
internal rivalries and the intervention of the European
powers. o

With the spread of political independence after the
Second World War, several Muslim leaders floated
new plans for the creation of a permanent organisa-
tion of Muslim states. Pakistan took a number of in-
itiatives in the late 1940s and early 1950s, but soon
encountered stiff opposition from Egypt, which gave
primacy of place to pan-Arabism and the Arab
League. When Djamal ‘Abd al-Nasir [¢.0. in Suppl.]
of Egypt transformed pan-Arabism into a revolu-
tionary doctrine, Sa‘adi Arabia sought to counter him
by promoting a rival pan-Islamism, and assembling
conferences of Muslim activists and Sulama’ from
abroad. In 1962, the Sa‘G4di government sponsored
the establishment of the Mecca-based Muslim World
League, which quickly built a wide network of
Muslim clients. Beginning in 1964, Egypt responded
by organising large conferences of Egyptian and
foreign ‘ulama® under the auspices of al-Azhar’s
Academy of Islamic Researches. These rival bodies
then convened a succession of dueling conferences in
Mecca and Cairo, each claiming the sole prerogative
of defining Islam. In 1965-6, King Faysal b. ‘Abd
al-‘Aziz launched a campaign for an Islamic summit
conference, which would have balanced the Arab
summits dominated by Egypt. However, ‘Abd al-
Nasir had sufficient influence to thwart the initiative,
which he denounced as a foreign-inspired ‘‘Islamic
pact’”’ designed to defend the interests of Western im-
perialism.

Israel’s 1967 defeat of Arab armies and occupation
of Jerusalem eroded faith in the brand of Arabism
championed by Egypt, and inspired a return to Islam.
This set the scene for a renewed Sa‘adi initiative. In
September 1969, following an arsonist’s attack
against the Aksa Mosque in Jerusalem, Muslim heagis
of state set aside their differences and met in Rabat in
the first Islamic summit conference. King Faysal took
this opportunity to press for the creation of a perma-
nent organisation of Muslim states. The e:ffort suc-
ceeded, and in May 1971, the participatmg states
established the Organisation of the Islamic Con-
ference (O.1.C.; Munazzamat al—mu’tamar_al—zs!ami).
The new organisation, with headquarters in Djudda
(pending the liberation of Jerusalem), adopted its
charter in March 1972.

The O.I.C. eventually earned a place 9f some
Prominence in regional diplomacy, pnn‘-‘lpal.ly
through the organisation of triennial Islamic summits
and annual conferences of the foreign ministers of
member states. The O.1.C.’s activities fell into thr'ee
broad categories. First, it sought to Promote SOllda“fY
with Muslim states and peoples which were locked in

conflict with non-Muslims. Most of its efforts were
devoted to the causes of Palestine and Jerusalem,
although it supported Muslim movements from
Eritrea to the Philippines. Second, the organisation
offered mediation in disputes and wars between its
own members, although its effectiveness was greatly
limited by the lack of any force for peace-keeping or
truce supervision. Finally, the O.1.C. sponsored an
array of subsidiary and affiliated institutions to pro-
mote political, economic and cultural co-operation
among its members. The most influential of these in-
stitutions was the Islamic Development Bank, estab-
lished in December 1973 and formally opened in
October 1975. The bank, funded by the wealthier
O.1.C. states, financed development projects while
adhering to Islamic banking practices.

The O.1.C. represented the culmination of govern-
mental efforts to organise Muslim states. But it did
not end moves by individual states to summon inter-
national conferences of supportive “ulama>, activists
and intellectuals. Sa‘adi Arabia and Egypt, realigned
together on the conservative end of the Islamic spec-
trum, increasingly co-operated in mounting large-
scale Muslim conferences. Their rivals, revolutionary
Iran and Libya, did the same. Divisive events, such
as the war between Iran and ‘Irak (1980-8) and the
killing of 400 Iranians in Mecca during the pilgrimage
season of 1407/1987, produced conferences and
counter-conferences, each claiming to express the ver-
dict of united Islam. Leaders of Muslim opposition
movements also met in periodic conferences, often on
the safe ground of Europe. Less than a century after
al-Kawakibi’s fantasy, a crowded calendar of con-
ferences bound together the world of Islam as never
before. But it remains uncertain whether these often
competing institutions would bridge the differences
between Muslims or would serve to widen them.

Bibliography: Context: J.P. Piscatori, Islam in
a world of nation-states, Cambridge 1986; J.M. Lan-
dau, The politics of Pan-Islam: ideology and organization,
Oxford 1990 (with extensive bibliography). Early
initiatives and conferences: RMM and OM of
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Congrés du Monde Musulman, Paris 1926; R. Hart-
mann, Zum Gedenken des «Kongresses» in den Reform-
bestrebungen des islamischen Orients, in WI, xxiii
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organisations: OM and COC of relevant years;
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U‘TAMID ‘ALA °LLAH, Abu ’'l-¢

called Fityan.
He se '
being chosen as caliph in Ragdjab 256/June 870 ont



